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PREFACE. 

This pamphlet has been privately circulated in England 
amongst some select friends for a considerable time, but with so 
much caution that I have not been able to procure a printed copy 
of it, though I have been informed that at least one such copy 
has found its way to this country. The principles advocated in 
it generally, I think all must admit, are not those held by the 
religious Society of Friends. The author, I cannot doubt, yras 
aware of this, and hence his care to restrict its circulation. 
Whether such a procedure is consistent with that ingenuousness 
which ought always to characterize a gospel minister, is a question 
which I would with all sincerity suggest for his consideration. 

It is satisfactory, however, to discover that he does not charge 
the Society of Friends with holding the opinions he promulgates 
in this work ; for he has the candor to express his dissent from the 
system so elaborately wrought out by a Barclay, and from the doc- 
trines and maxims of a Penn, and from the deep and refined views 
of a Pennington. 

The object in publishing this pamphlet, which, as appears on the 
title-page, was originally '* printed for private circulation only," is, to 
show, that the author is not one in sentiment with Friends, though 
he is now travelling as an acknowledged minister among the Society 
usually denominated " Orthodox Friends." 

The present edition is taken from a manuscript copy that 
was sent to me by a friend on the other side of the Atlantic, 
and, of course, may be liable to some unimportant verbal errors ; 
but I can assure the reader that the work is faithfully copied 
from the manuscript, and I have no reason to doubt its correct- 
ness. In the original there are several quotations in Greek ; but 
as few readers would understand them, they are omitted in this 
edition. 

ISAAC T. HOPPER. 
New- York, 6th month, 1840. 



BRIEF REMARKS. 



Whbv we assert thst nothing short of the illuminating influencs 
«f the Holy Spirit can give us a sufficient or saving knowledge of 
ihe truths set forth in Scripture, we of course, do not mean lo insin- 
uate that ill our researches into this store-house of Divine knowledge 
the i]se of our natural faculties is to be suspended. It is unques- 
tionably our duty to exercise diligence and care in order to obtain a 
right understanding of the Sacred Volume ; for this, like every other 
book, must be interpreted in accordance with the known principles 
of language, and not without a reference to innumerable facts and 
circumstances which throw light on its meaning. 

Equally evident is it that in the reading and inlerpretation of Scrip- 
ture we should exercise a watchfuluess over our own dispositions, 
and maintain a wholesome self-iestraint. 

Nothing is more easy than to read scripture with a particular doc- 
trinal bias ; to give full place in our minds to passages which fall in 
urith that bias ; to pass over other parts of the book with less notice ; 
and even to wrest to the support of our own favorite views, texts 
or expressions of which the true meaning, on closer inspection, is 
found to lie in an opposite direction ; — and all this may be done 
without any intention of dedating from the truth, and for the express 
jmrpose of maintaining some important and vital principle of religion ; 
but the Scriptures ought ever to be read with a holy impartiality. 
We must grar.efuliy accept the development of truth in all its fea- 
tures ; and even if there should arise between some of its parts an 
appearance of disagreement, we must stiU receive and imbibe the 
whole, as it is presented to us by the pen of inspiration. We may 
humbly hope that difficulties which wc are now incapable of recon- 
ciling, will all be cleared away when the comparatively obscure glass 
^ough which we now see these things, is exchanged in a better 
world for perfect light. 

I believe the general principles now adverted to, are as honestly 
received and acted on by the members of the Society of Friends, as 
by those of any other christian body ; but it is probable that there 
are few religious societies the members of which are not liable to 
fall through want of caution, into certain conventional misinterpreta- 
tions of Scripture which impede the free progress of truth within 
their borders ; I must freely acknowledge ^.'Cia.^. a. ^e,"* (ssa.'m.'^i.t'i »& 
this kind hare arisen amongst us, nol ii^esi l,a.s l^i ^* '\- V\«i«H\-s»- 







growth and prosperity of our little seciion of the Christian Cburcl(t 
small as they niay be regarded in their origin, consisting perhaps in 
an inaccurate view of a single word or sentence. These niistakea 
are often found to spread tlieir influence to a. great extent, and ihoy 
are stepping-stones by which unwary persons may be in no small de- 
gree assisted in an actual descent into heresy. 

The first passage which I wish ui notice, is 2 Peleri. 19-21 : 
" We have also a more sure (or very sure) word of prophecy 
whereunto ye do well to take heed as unlo a light sbiniug (ibat 
ehineih) in a dark place, until ibe day dawn, and the day-star 
arise in your hearts." The idea was at one time rather prevalent 
among the members of our society, that when the Apostle used the 
term " a more aure word of prophecy," he was alluding, not to any- 
thing writien, but to that divine illuminaling inlluence, by which tba 
prophets were inspired, and which guides the Christian believer "into 
aJl truth." Such a view of ilje passage is indeed but seldom insisted 
the present day ; but as it is atiil sometimes advanced, 1 think 
_ it to acknowledge my own sentiments, that it is at variance with 
lat simplicity which we ought always to maintain in the perusal and 
ttterprelaiion of the sacred writings— that the very " sure word of 
prophecy" which had been uttered and was written, is here meant is 
evident from the immediate context, in which the Apostle distin- 
guishes this word from the day-star which arises in the heaK, and at 
the same lime identilies it (as 1 conceive) with " prophecy of the scrip- 
tures." h ought however to bo observed, that we need not coniine 
these expressions to that part of the Scripture which contains pre- 
dictions of future events, for the term " prophecy" is applicable to 
every kind of inspired speech or writing, and the Jews were accus- 
tomed to call the whole of the Old Tesiament " the Prophecy." 

The Holy Scriptures are a light to which at all times, and under 
all circumstances, we do well " to take heed," but they shine only ia 
a dark jdace until the minds of those who read them are iUuminated 
by the Holy Spirit: "until the day dawn and the day-star arise in 

My next example forms a part of that noble declaration of the 
Apostle Paul : " 1 am debtor both to the Greeks and to the Barba- 
rians, bolh to the wise and to the unwise j so, as much as in me is, I 
am ready lo preach the gospel to you that are at Rome also. For T 
am not ashamed of iho gospel of Christ ; for if is the ppwer of God 
unto saluation to every oat that bslievelh, lo the Jew first and also to 
ihe Greek, for therein is the righteousness of God revealed from 
faiib to. faith, (that ia, I presume, from the faith of the preacher to 
the faith of the hearer,) as it is written. The just shall live by 
J'aitb," Komans, i. 14-17. The word gospel properly signifies " glad 
tidings," and every one knows that the glad tidings which the 
iposele was appointed to preach were those of life and salvation, _ 
~»tf^A cho iacamatioa, crucifixion, and lesurcecUon of ChrisCiJ 



Such the Apostle liiiliself, in this very cffaapter, declares to be his 
commission. '* Paul a servant of Jssos Christ called to be an Apos- 
tle, separated unto the gospel of God^ (which he had promised be- 
fore by his prophets in the Holy Schptares) concerning his Son Jesus 
Christ our Lord, which was made of the seed of David according to 
the flesh, and declared to be the Son of God with power according 
the spirit of holiness, by the resurrection from the dead." 1^. That 
in preaching this blessed gospel he insisted on the atoning sacrifice 
of our Lord Jesus Christ, as well as in his other gracious offices, is 
evident from his declaration to the Corinthians : " We preach Christ 
crucified.*' And again, " For I determined not to know anything 
among you, save Jesus Christ and him crucified.** Now the Gospel 
thus preached by the Apostle under a divine call and qualification, 
was the powerful and appointed instrument for the converson of those 
to whom he was sent. It was by this instrumentality^ as 1 conceive, 
that he baptized them into the name of the Father, and of the 
Son, and of the Holy Ghost. Matt, xxviii. 19— compare Eph* v. 26. 
" Christ loved the church that he might sanctify and cleanse it with 
the washing of water by the word ;*' hence to those who believed his 
message and accepted the Lord Jesus Christ as their only Saviour, 
these glad tidings were found to be the power of God tmto salva* 
tion. Compare 1 Cor. i. 18 : " For the preaching of the cross is to 
them that perish foolishness, but unto us which are saved it is the 
power of God," see also Eph. v. 26. 

It is surely much to be regretted that by some persons under our 
name, the passage on which these remarks are offered, has been mis- 
understood, and (without the smallest intention, as I believe, to devi- 
ate from actual truth) wrested from its obvious meaning. The de- 
claration that " the gospel of Christ is the power of God unto salva- 
tion," has been regarded, not as a description of the efficacy of that 
gospel, for the salvation of sinners, but as a definition of the gospel 
itself, as if the " gospel of Christ*' and the ** power of God" were con- 
vertible terms. Hence it is that ** the gospel" is not the good news 
of salvation through a crucified Saviour, but the " Power of Go(r*-*-or 
in other words, the influence of the Holy Spirit in the heart. The 
tendency of this mistake to dismiss from our view a most important 
and fundamental part of Christian truth, that very part on which all 
the rest is built, is too obvious to require notice. In the Epistle to 
the CoUossians we find another passage, in which the gospel has 
been by some persons supposed to signify the " power of God" mani- 
fested in the heart: see chap. i. 21-23. And you that were some- 
times alienated, &c. ; if ye continue in the faith grounded and set- 
tied and be not moved away from the hope of the gospel which ye 
have heard, and which was preached to every creature which is under 
heaven, whereof I Paul am made a minister ; the circumstance which 
has induced some persons to suppose that '* the gospel" here sig^ 
nifies an internal principle, is, that in the original text, for " to every 
creature, we read: [Greek] which must, as they presume^ me^^ 
in or within every creature." This cvtcuina\&\vc« Sj^ \«««*«. ^ '^•^ 
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importance, for it is certain that the Greek particle [Greek] nay b« 

rightly rendered to or among as well as within, as is evinced by nu- 
merous passages in the New Testament itself. Thus we read in 
Luke i. 17, " to the wisdom of the just" — " God hath called us to 
peace" ; 1 Tim. iv. 15, " that thy profiting may appear ta all" ; Acts 
li. 29, " and his sepulchre is with us," or amongst us ; again. Acts 
ixv. 6, " when he had tarried among them." That the apostle here 
nses the word " gospel" in its usual sense, of the glad tidings of sal- 
1, through Jesua Christ, may be concluded from his speaking of 
that which had been preached ; that whereof he was made 
that which the CoUossians themselves had heard, and 
BO heard as to believe in Christ crucified. 1 would suggest that 
[Greek] here denotes not the individual creation, but the creation or 
world, and that [Greek] ought to be rendered, " to the whole crea- 
tion which is under heaven," that is, to the whole world. The apos- 
tle's meaning seems to be, that whereas under the legal dispensatioo 
ihe knowledge of a revealed truth was confined to a single nation, 
die glad tidings of salvation had now been proclaimed to man, of 
every country, or to the world at large. 

That the gospel when the apostle wrote these words had actually 
reached every province of the [Greek] inhabited world or Romaa 
empire, is indeed by no means impossible. 

A fourth example of mistake is furnished by the views some- 
times taken of John i. 9, where another apostle, in obvious allusion 
to Christ, says, " that was the true light which lighteth every man 
that cometh into the world." When I call to mind that the apostle 
ia here speaking of Christ in the character of the Divine word, 
which belongs to him independently of his incarnation, that this 
word was regarded by the Jews as the source to all men of such 
moral or spiritual light as they possessed, and that the phrase " every 
man that cometh into the world," was precisely that by which they 
were accusLomed to describe the whole family of man, I cannot but 
accede to the view of this passage which has been generally ac- 
cepted in the Society of Friends. I believe ii to declare the doc- 
trine ihat our Lord Jesus Christ, the eternal Word, bestows a mea- 
sure of the enlightening influence of his Spirit on all mankind. If 
this be the true meaning of this passage, it follows that Christ is 
here called the light, because it is from him that men derive the 
light of an eternal influence, just as he elsewhere describes himself 
by the same title, because it is from him that men derive the light of 
an outward revelation. See John xii. 35, 36-46. 

The whole misinterpretation which 1 wish to notice, is that of cer- 
tain writers who appear to suppose that because Christ is called the 
light, (i. e. the eniightener,} he is therefore to be identified with the 
influence which he bestows ; in short, that the light of the spirit of 
God in the hean of man, is itself actually Christ. The obviom 
tendency of this mistake, is (o deprive the Saviour of his personal 
attributes, and' to reduce him to the rank of a principle; for 
'Same reason we cannot but object to the doctrine that Christ i^ 
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Anointing. Truly he is the Anointed of the Father, and the Anointer 
of his own people ; but who on that account would think of identi- 
fying him with the Anointing ? that is, with the enlightening, quali- 
fying influence of the Holy Spirit ? 

This peculiar notion is also occasionally applied amongst us, to a 
highly important passage in the epistle of Paul to the Collossians, 
where he speaks of the *' mystery which hath been hid from ages 
and generations, but now is made manifest unto the saints," to whom 
he adds, God would make known what is the riches of the glory of 
this mystery among the Gentiles, which is " Christ in you the hope 
of glory," Coll. i. 26. The words " Christ in you," are often recited 
by mistake, as '* Christ within ;" and these expressions are some- 
times used amongst us as a synonyme for the light of the spirit of 
Christ in the heart — a view which some have imagined to be sup- 
ported by the apostle's treating the whole subject as a " mystery." 
Hence it necessarily follows, that the light of the Spirit of Christ in 
the heart, is the same as Christ himself, and is represented as the 
hope of glory. The plain fact however appears to be, that the mys- 
tery of which the apostle is speaking, is that of the incarnation of 
the Son of God, a subject which had indeed been typically shadowed 
forth to the Jews, but had been totally concealed from the Gentiles ; 
kept secret since the world began, but was now made known to the 
saints, (1 Tim. iii. 16 ;) and without controversy great is the mystery 
of godliness. God was manifested in the fleshy justified in the Spirit, 
seen of angels, preached unto the Gentiles, believed on in the world, , 
received up into glory. No sooner did the Gentiles by a living faith 
accept the Saviour, who was thus preached unto them ; no sooner 
did they receive him into their hearts, that he might rule there by 
his Spirit, than Christ was in them the hope of glory, £ph. iii. 17, 
" that Christ may dwell in your hearts hy faith ;" and 2 Cor. xiii. 5, 
*• know ye not your ownselves how that Jesus Christ is in you ex- 
cept ye be reprobates ?" So also John vi. 56, " he that eateth my 
flesh and drinketh my blood dwelleth in me and I in him ;" John ' 
xvii. 26, ** that the love wherewith thou hast loved me, may be in 
them and I in them." 

The true view of this subject, and in particular of the passage 
now cited from Collossians, is briefly but happily stated in the Gene- 
ral Epistle from our last Yearly Meeting : " As the Holy Spirit influ- 
ences our hearts, and enlightens our understandings, we are brought 
to a lively apprehension of the character and offices of the Messiah, 
and Christ received by faith into the soul, and ruling there by his 
Spirit, becomes our sure and only hope of glory." Here then is a 
full testimony to vital, practical, inward religion, but no mysticism. 
These mistakes, especially John i. 9, and Coll. i. 26-28, have often 
been made by persons who cordially accept the Lord Jesus Christ 
in all his gracious offices, both as God and man. Thus the errors 
themselves have naturally enough been suffered to pass with little 
notice. But with some who have seceded from us in America., thc^ 
have evidently been the means of aiding iYlbX VtQi£k^^^<^M& ^x^^gL^'^'^'S^^ 
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hereay by which the eternal Word, or Son of God, ia gradoaHy con- 
rerted inio a mere influence, and finally becomes noihing al all but a 
seed sown in ihe hearts of all meB. 

Abundant is the evidence, that when George Fox and his fellow- 
helpers in the work of tbe ministry, spoks of the Saviour of men 
tinder the title of the " Seed," they had no such heresy in their 
Blinds. When that faithful laborer in the cause of vital Christianity 
was drawing near to tbe moment of death, he exclaimed, the " Eeed 
reigneth." Uoquestioaably he then felt that tbe Saviour whom be 
loved and nerved was completely predominant in hia soul by the in' 
fluence of the Holy Spirit ; that he was ruling over all weakness, siok- 
ness, fear and mortality, for the benefit of bis unworthy servant. A 
blessed esperience indeed. Nevertheless, it is obviously an unde- 
sirable practice to call Christ " the Seed," without the additions 
which Scripiura never fails to affii to the expression whenever it is 
intended 1o be applied to bim. Thus be is represented by the sa- 
cred writers as the " Seed (or descendant) of ihe woman," in whom 
all the nations of the world were to be blessed. There being in both 
instances a direct allusion to his incarnation and human nature, it 
may be in consequence of not remarking these additions to ibe word 
Seed, when meaning Christ, that some persons appear lo have 
strangely confounded these passages with some of the parables of 
onr Lord, particularly thai of the mustard-aeed : " The kingdom of 
heaven is like unto a grain of mustard-seed, which a man took, and 
sowed in his field : which indeed is the least of all seeds : but when 
it is grown, it is the greatest among herbs, and hecometh a tree, so 
that the birds of the air come and lodge in the branches thereof," 
Matl. siii. 31, 32. That this parable was intended to set forth the 
small beginningB of Chrialianily in the world and its subsequent ejc- 
lension and victory, can scarcely be doubted by any sober commenta- 
tor ; and we may freely allow that it also bears an allusion to the 
growth in grace of the individual believer in Jesus ; — but that the 
mustard-seed is here equivalent to Christ himself in his inward ap- 
pearance to the soul, is surely a notion, without the smallest founda- 
tion either in reason or Scripture. The seed which the sower went 
iorih to sow, in another parable, as esplained by our Lord as signi- 
fying ihe word of divine truth as it is preached and heard ; it is called 
therefore the seed, signifying Christ, who, in his character of a prophet 
or preacher, is represented as the sower ; and equally obvious is it. that 
it cannot bo identical (as some seem to imagine) wiih the light of (he 
spirit of Christ in ibe hearts of all men. The influence of the Holy 
Spirit, ibrough which the believer is born again, may probably be 
represented by the term "seed." In 1 Peter i. 3, 3. " Being bom 
again, not of [Greek] corruptible jieed, but of incorruptible, by [Greek] 
the word of God which liveth and abideth forever;" and this ^rac* 
abiding in the heart of Ihe believer, appears to be spoken of under 
dip, same term in 1 John iii. 9 : " Whomsoever is born of God doth 
it sin, for his seed remaineth in him, and be cannot sin be-t 
s bom of God." J^ 



II 

I have sometimes heard it asserted that th6 revelation of Christ in 
the heart, is the everlasting foundation, the Rock on which the CHurch 
is built. This erroneous statement has probably arisen from a mista- 
ken view of the meaning of our Lord's address to Peter, in the following 
passage : " He saith unto them^ But whom say ye that I am ? And Si- 
mon Peter answered and saidy ThoU art the Christ, the Son of the 
living God. And Jesus said unto himy Blessed art thou Simon Bar- 
jona, for Jiesh and blood hath not revealed it unto thee, but my Fa- 
ther which is in heaven. And I say also unto thee. That thou art Peter, 
and upon this rock I will build my churcli- ; and the gates of hell 
shall not prevail against it," Matt. xvi. 15-18. The great matter on 
which our Lord's great emphasis is here evidently laid, is the truth 
acknowledged by Peter, namely, that Jesus is the Christ, the" 
Son of God — a truth which he could not effectually have 
learned, had he depended on the wisdom of the natural mind^ and 
which was graciously revealed to him by the Spirit of God. Com- 
pare 1 Cor. xii. 13. Every enlightened Protestant, I presume, is 
prepared to allow that the Rock here mentioned as the sure founda- 
tion of the Church, is neither the revelation which led to the apostle's 
confession, nor the apostle who made that confession, but the Saviour 
whom he confessed, Jesus the Christ, the Son of God himself. 

That the name of God as spoken of in Scripture, sometimes de- 
notes his characteristic attributes, and among others his power, will 
easily appear from a reference to the Concordance. But it is by no 
means true in general, as we sometimes hear asserted, that "' name 
means power." The idea that the name of God or of Christ uni-> 
fbrmly signifies **power,*^ has betrayed some persons into a dangerous 
misinterpretation of certain passages of the New Testament. Take 
for example the words of the apostle Peter in Acts iv. 9-12 : " If 
we this day," &c. [Greek.] " Be it known unto you all, and to all the - 
people of Israel, that by the name of Jesus Christ of Nazareth,- 
whom ye crucified; whom God raised from the dead, even by him 
doth this man stand here before you whole. This is the stone which 
was set at nought of you builderSj which has become the head of 
the corner. Neither is there salvation in any other : for there is 
Bone other name under heaven given among men whereby we must 
be saved." [Greek.] This passage has been sometimes explained 
as importing, 1st, That the poor cripple was made Wh^le by the 
name, that is, the power of Jesus Christ ; and 2dly, That there is no 
other power under heaven whereby we must be saved ; and this 
view (as in another case already mentioned) is supposed to be con- 
firmed by the Greek preposition, [Greek] which is stated to denote 
in or within, and not among. Hence it would appear, that the only 
name given under heaVen for the salvation of mankind, is the power 
or influence of the Spirit of Christ, as it is experienced in the heart. 
Is it necessary to observe, that this view of the passap^e is ut- 
terly fallacious ? In the first place, the Greek particle [so,] is here 
properly translated " amongst," a meaning ^hich^^^^h^i^wt'i.^wsNa::^'?^^ 
beJoi?^s to it f just ad truly as "ia" or '' m\)civ\!k s'"' ^%.^<5v>^^^'^'^'^'«»ssa 
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of Jesus Christ, according to a common Hebrew idiom, is here put 
for Jesus Christ himself, — by the name of Jesua Christ even by him. 
And thirdly, the proposition " that there is none other name under 
heaven given among men whereby we must be saved," obviously sig- 
nifies, that this very Jeaus whom the Jews had crucified, and whom 
God had raised from ihe dead," is the only being or person made 
known among men, through whose mediation salvation can be at- 

So again in John iii. 18, we read, ^' He that believe ih on him is not 
condemned; but he that helieveth not ia condemned already ; because 
he hath not believed in the name of the only begotten Son of God." 
Disbelief in ihe name of the Son of God, is bete plainly equivalent with 
disbelief in the Son of God himself. The unbelievers were con- 
demned already, because, although God bad given them no less a 
Saviour than his only begotten Son, they refused to believe even in 
him. But on the principle that " name" means "power," this pas- 
sage has been sometimes interpreted as if it conveyed the doctrine 
that unbehevers are condemned already, not because they rejected 
the only begotten Son of God, who was made flesh for their sakes — 
but because they refused to believe in the power of his Spirit, as it 
is manifested in the heart. 

Now the abstract proposition, that no power can save us but the 
power of Jesus, and that those who refuse to believe in the inliuenco 
of his Spirit in the heart are condemned already, may be quite true 
and scriptural ; but the glosses' from which they are here deduced, 
are erroneous, and tend, in a very dangerous degree, to obscure and 
even nullify other cardinal truths, to which these passages unques- 
tionably relate. 

A similar perversion is sometimes applied to the precepts and pro- 
mises of our Lord, respecting prayer in his name. " Vetily, verily, 
I say unto you, Whatsoever you shall ask the Father in my name, ha 
will give it you," John xvi. 23. The meaning of such passages j» 
too clear 10 admit dispute. If we may venture to illusttate the sub- 
ject by a reference to the common intercourse of life, it may be re- 
marked, that to ask a favor of A, in the name of B, ii is to make use 
of the authority or interest which B. has in A. in order to obtain ihai 
favor. Thus to pray to ihe Father in the name of Jesus, can surely be 
J, nothing else than to oS'er our petitions to God on the authority of Je- 
[ Ma, and to plead his interest with-the Father ; or in other words, to 
' ttray in sole dependence on his all-availing mediation. This must 
be regarded as one of the highest privileges of the Christian believer, 
but does ii not tend to deprive us of this privilege to assert, that to 
pray in the name of Jesus, means only to pray under the influencs 
of the Spirit of Christ 1 That the Holy Spirit graciously assists the 
prayer of the Ghrietian, and that we cannot pray aright without its 
influence, is indeed unquestionable ; but why should any one attempt 
to support this truth by so wresting Scripture as to banish from our 
' another truth equally certain, and equally important ? Why 
e a giosA which cannot fail to 
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notion tbat prayers which contain no reference, either express or iin« 
plied, to the mediadon of Christ, are nevertheless acceptable because 
they are still offered, as it is supposed, iA the name of Christ ? 

Another example of erroneous interpretation to which I think it 
right to advert, has relation to the flesh and blood of Jesus Christ — 
a subject of supreme importance to the Christian believer. See our 
Saviour's memorable discourse in John vi. 31-32 : " Our fathers did eat 
manna in the desert, said the Jews, as it is written, He gave them bread 
from heaven to eat. Then Jesus said unto them, Verily, verily, I say 
unto you, Moses gave yon not that bread from heaven, but my Father 
giveth you the true bread from heaven." See 33 40. Again, "Verily, 
verily, I say unto you, He that believeih on me hath everlasting life, 
I am that bread of life," ver. 47, 48. " I am the living bread which 
came down from heaven. If any man eat of this bread, he shall live 
for ever : and the bread that 1 will give is my flesh, which I will 
give for the life of the world," ver. 51, 52. On this passage I would 
remark, that Christ the Son of God himself, who came down from 
heaven into this lower world, and for our sakes partook of flesh and 
blood like ourselves, is here described as the bread of life, " that 
celestial food, by which the souls of his believing children are nour- 
ished into eternal life." To believe in the Son of God as he waa 
thus made manifest, and to eat the bread of life, are evidently men- 
tioned as one and the same thing. " I came down from heavenj not 
to do mine own will, but the will of him that sent me," ver. 38< 
" And this is the will of him that sent me, that every one which 
seeth the Son, and beHeveth on him, may have everlasting life," ver. 
40 — compare 50 : ** This is the bread which cometh down from 
heaven, tbat a man may eat thereof and not die." Again, " He thai 
helieveth on me, hath everlasting life," ver. 47 — compare 51 : "I am 
the living bread which came down from heaven. If any man eat of 
this bread, he shall live for ever." Now that faith in Christ, through 
which the penitent sinner obtains the forgiveness of his sins and re- 
ceives the gift of eternal life, has especial relation to the propitiatory 
sacrifice of the Lord Jesus on the cross — to the body that was broken, 
and the blood which was shed, for the sins of all mankind. See Rom. 
iii. 25. Hence it follows, that the bread which Christ gives us to 
eat is his flesh, which he offered upon the cross for the sins of the 
whole world. As eating the bread of life is identical with believing 
in Christ, the incarnate Son of God, so eating his flesh is identical 
. with such a belief in him as is especially directed to his atoning sa- 
crifice. Our Lord's meaning becomes yet more indisputable when 
he pursues his use of this expressive figure, and adds to the eating 
of his flesh, the drinking of his blood : " Verily, I say unto you, 
Except ye eat the flesh of the Son of man, and drink his blood, ye 
have no life in you. He that eatelh my flesh, and drinkelh my 
blood, dwelleth in nie, and I in him," ver. 53-56. That the flesh 
and blood of Christ are here spoken of in relation to his incarnation 
and atoning sacrifice, is made abundantly clear by th^ tQVK^?k\\sa^ ^ 
all the other passages in the New TeaV^imeiiX., ^ti^ ^'s.-^^oa^^ \^ "^sift 
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writings of ibis apostle, in which mention is made of that flesh or 
of that blood. These passages are numerous ; and on a careful ex- 
amination of them, it will be found that the iiesh alwai/s means his bu- 
liian body — that body which was born, died, and rose again — and that 
his blood always means his very bloodi which was his raniral lifey 
and which was naturally shed on the cross for ihe remission of sins. 
For the flesh, see John i. 14 ; 1 John iv. 2 ; 2 John 7 ; Acts ii. 30 ; 
Rom. i. 3. ix. 5 ; Heb. ii. 14 ; 1 Tim. iii. 16 ; 1 Pet. iii. 18, iv. 1. 
For the blood, see 1 John i. 7, v. 6-8 ; Rev. v. 9, yii. 14, xii. U ; 
Mall. xxvi. 38 ; Mark liv. 24 ; Luke iiii. 20 ; 1 Cor. xi. 27 ; Eph.' 
ii. 13 ; Coll. i. 20 ; Heb. ix. 14, x. 19-29, xii. 14, xiii. 20 ; 1 Pet, i.- 
2-19. But how ate we to eat this flesh, and drink this blood 1 Are 
we to comply with the precepts literally and bodily, or will any out- 
ward ceremony serve the purpose ? Certainly not : for in explana- 
tion of his doctrine, our Lord himself has said, " /( is iJte Spirit 
that quickenetk : ike flesh profilelh nothing." Hence we learn, not 
merely that our literal eating and drinking is here inlended, but thab 
the inward feeding on him who is the bread of life, on his flesh and 
on his blood, is an effect produced by the quickening influence of the' 
Holy Spirit. It is only as we are blessed with this divine influence, 
that we can truly believe in Jesus Christ and him crucified ; only as 
we abide under this influence, that we can really know our holy and 
compassionate Redeemer, to be the sustenance of our souls, our 
true hope of eternal glory. 

I have thought ic right to enter somewhat at large into an investi- 
gation of this passage, in order if possible to present a clear view of 
its meaning to the honest inquirer after truth. What then ia the 
erroneous interpretation of it to which allusion has been made ? It 
is thai which as I conceivo, spiritualizes the passage in ihe wrong 
placet ^'^^ regards our Lord's doctrine as metaphorical not merely 
with respect to eating and drinking, but with respect to his cwn fiesh 
and blood. The flesh and blood Of Christ in this passage is imagined 
by some persons to be merely figurative, and lo signify nothing more 
than the influence of his Spirit in the heart. Thus this precious 
portioo of Scripture is deprived of its whole evangelical bearing. 
To eat the flesh of the Son of Man, and to drink his blood, is aa 
longer to believe in the Saviour who became incarnate, and was cru-" 
cified for us, and through the power of the Holy Spirit lo depend 
on him as our Redeemer, but only lo receive and cherish the iuflu-' 
ence of his Spirit. That the notion is wholly at variance both 
with the doctrinal scope of Scripture, and with its style, will be gene' 
rally allowed. Uf its danger, we may judge by its obvious conse- 
quences, namely, that our Lord in his explanation must there he un- 
derslood as contrasting " the Sjntii that quickeneih," not with bodily 
eating and drinkiug, not with man's ceremonial performances, bur 
with his ojon fiesh and body which was crucified for our sins. Thlii 
we are brought to the awful conclusion, that the flesh of Christ, 
1 other words, his propilialory sacrifice on the cross, " profit 
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On a reference to the examples which have now been detailed, 
ftlie reader will observe that by means of the mistakes which have 
now been adverted to, the influence of the Holy Spirit in the heart, 
has been identified with 1st, the sure word of prophecy ; 2d, with 
the gospel ; 3d, with Jesus Christ ; 4th, with the rock or founda- 
tion on which the Church is built ; 5th, with the name of Jesus 
Ohrist ; and last, with the flesh and blood of Jesus Christ. 

Before I conclude these remarks, I wish briefly to notice one more 
passage of Scripture, which has often been quoted amongst us in 
what I conceive to be an erroneous sense. See Heb. ix. 27, 28 : 
^* And as it is appointed unto men once to die, but after this the 
judgment : so Christ was once oflered to bear the sins of many ; 
and unto them that look for him shall he appear the second time 
without sin unto salvation." It is generally allowed — and I think it 
is very obvious — that the second appearing of Christ here mentioned, 
is nothing more nor less than his future coming in glory to judge the 
quick and the dead. It is appointed unto men in general once to 
die, and after that they must be judged according to their works. 
X^hrist has once died, as a propitiation for the sins of our fallen race, 
and will come again without a sin-offering, for the very purpose of 
eflfecting the appointed judgment, and of bestowing salvation on those 
who look for him. I think, therefore, that it is under a mistaken im- 
pression, that some persons are accustomed to apply this passage to 
the coming of Christ by his Spirit, for the refreshment and edifica*- 
tion of his Church. Such a coming was indeed plainly alluded to 
by himself, when he said to his disciples, " I will pray the Father, 
and he shall give you another Comforter, that he may abide with you 
for ever. — I will not leave you comfortless ; I will come to you. Yet 
a little while, and the world seeth me no more ; but ye see me ; 
because 1 live, ye shall live also," John xiv. 16-19. 

Let us ever hold fast the precious doctrine declared in these words ; 
but let not our attachment to it divert us from a firm believing expecta-* 
tion of that momentous day, when Christ shall come again in visibU 
glory with all his holy angels, to raise the dead, to make manifest 
the secret of all hearts, to judge the righteous judgments, to consign 
the wicked to their appointed punishment, and forever to consummate 
the glory and happiness of his own followers. I am quite aware that 
these departures from genuine simplicity in the interpretation of Scrip- 
ture, by no means necessarily indicate an unsound faith in those who 
have been betrayed into these errors, — But that the errors themselves 
are dangerous, that they are spots in the religious profession of those 
who fall into them, and that they ought to have no place whatever 
within the borders of our society, will, I hope, be cheerfully allowed 
by all who pray for its peace and prosperity. 

Divine truth is a perfect whole, but it consists of many parts ; 
and these parts are presented to us in the Holy Scriptures, in their 
just and true proportions. No sooner do we transfer to one part of 
truth, passages of holy writ which properly belong to another ^ait 



/ 



of it — and this is precisely the effect of these misinterpretations — 
than we interfere with the relative proportions of Scripture doctrine, 
and thus tarnish the beauty, and mar the harmony, of the whole 
revelation. 

Not only are truths of vital and fundamental importance thrown in- 
to the shade, but the very doctrine to which we are leaning, and 
which we intend to support, is presented to us in so unnatural attire, 
that it is in danger of losing its stre][^th and its charm. 

Finally, I would remark that genuine Quakerism stands in no need 
of such fictitious and spurious support. The views which our Soci- 
ety have always maintained of the spirituality of the glorious gospel 
dispensation, and the various practices to which those views have 
led, are in my opinion abundantly supported by the testimony of our 
Lord himself, and his apostles. Were I required to define Quaker- 
ism, I should not describe it as the system so elaborately wrought 
out by a Barclay, or as the doctrines and maxims of a Penn, or as 
the deep and refined views of a Pennington ; for all these authorn 
have their defects as well as their excellencies.* I should call it the 
religion of the New Testament of our Lord and Saviour Jesus Christ, 
without diminution, without addition, and without compromise. 

* It appears that the author wishes to retain the name of Quaker, but at the same 
time is desirous of engrafting upon it doctrines very different from those held by th^ 
founders of that Society. 
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